	African American History

	Unit 2: Resistance to Slavery



Background Information: In 1838, dressed as a sailor, Frederick Bailey stepped ashore a free man, but he was not safe until the great abolitionist David Ruggles took him into his home. At that time, New York was crawling with slave catchers. Within days, Frederick sent for his fiancée, married, and moved to a safer city. Then he changed his name to Frederick Douglass.   
Frederick Douglass was not only self-emancipated; he was self-educated too. As a boy, he started learning the alphabet on his own, which horrified his master. Reading and writing would make the boy unfit to be a slave. Thus, young Frederick grasped the importance of learning to read, and he began trading bread with poor white kids for lessons. He saved money to buy a book about freedom and liberty. He read secretly and learned how to write and speak well—very well. When William Lloyd Garrison heard Douglass speak, he asked him to lecture for the Anti-Slavery Society. And so, began a new career for Douglass that would last a lifetime.    
Douglass spoke against slavery, for women’s rights, and for justice. He lectured across the country and in Europe. He spoke with presidents and world leaders. He was called one of the greatest speakers of the century. In addition, Douglass wrote books, articles, essays which are still read today. And in 1847 he began publishing his own newspaper — The North Star — which broadcast his message to thousands of readers. The paper reached thousands of readers. His books are still read today. Douglass continued lecturing and writing up until his death in 1895.  
 
Directions: Read the copy of Frederick Douglas speech “WEST INDIA EMANCIPATION”, delivered at Canandaigua, New York, August 3, 1857.  Then with a partner, answer the guided questions.

1. [bookmark: _GoBack] How does Frederick Douglass believe that slavery must be resisted? 


2.  What is the role of struggle and/or violence in this definition? 
 
  
3. What do you think Douglass meant by the statement “power concedes nothing without a demand”?   Do you agree with this?  Why or why not? 
 
 
 4. Would you think that Douglass’s method of resistance is effective? Why or why not? 
 
  
5. What kind of person do you think would agree with Douglass’s method of resistance? 
 
 
 6. Do you think that you would participate in the type of resistance about which Douglass talks? Why or why not? 
 
 
 7. [If you have already taught the lesson on James McCune Smith]: How does Douglass’s method of resistance compare to the way that James McCune Smith resisted slavery? Which method do you think is more effective? Why? 
 
8.  What constituted an act of resistance of African Americans against the institution of slavery? Are some acts of resistance more effective than others?

 Task- Students write a speech about how to overcome racism and discrimination in your own society.  In the speech, you should support Douglass’s idea of resistance or come up with an alternative form of resistance that you think would be more effective.
WEST INDIA EMANCIPATION, speech delivered at Canandaigua, New York, August 3, 1857
Two speeches by Frederick Douglass; one on West India emancipation, delivered at Canandaigua, Aug. 4th, and the other on the Dred Scott decision, delivered in New York, on the occasion of the anniversary of the American Abolition Society, May, 1857, Rochester, 1857

. . . Friends and fellow-citizens: We have met here to-day to celebrate with all fitting demonstrations of joy and gladness, this the twenty-third anniversary of the inauguration of freedom as the ruling law of the British West Indies. The day and the deed are both greatly distinguished. They are as a city set upon a hill, All civilized men at least, have looked with wonder and admiration upon the great deed of justice and humanity which has made the first of August illustrious among all the days of the year. But to no people on the globe, leaving out the emancipated men and women of the West Indies themselves, does this day address itself with so much force and significance, as to the people of the United States. It has made the name of England known and loved in every Slave Cabin, from the Potomac to the Rio Grande, and has spread alarm, hatred, and dread in all the accursed slave markets of our boasted Republic from Baltimore to New Orleans.

Slavery in America, and slavery everywhere, never received a more stunning and killing condemnation.

The event we celebrate is the finding and the restoration to the broken ranks of human brotherhood, eight hundred thousand lost members of the human family. It is the resurrection of a mighty multitude, from the grave of moral, mental, social, and spiritual death, where ages of slavery and oppression, and lust and pride and cruelty, had bound them. Here they were instantly clothed with all the rights, responsibilities, powers, and duties, of free men and women.

Up to the morning of the first of August, 1834, these people were slaves, numbered with the beasts of the field, marked, branded, priced, valued, and ranged as articles of property. The gates of human brotherhood were bolted and barred against them. They were outside of both law and gospel. The love taught in the Bible, and the justice recorded in the Statute Book, did not embrace them: they were outside. Their fellow men had written their names with horses, sheep, and swine, and with horned cattle. They were not governed by the law, but the lash, they were not paid for their work, but whipped on to toil as the American slave now is. Their degradation was complete. They were slaves; and when I have said that, I have said all. The essence of wickedness, the intensified sum of all iniquity, the realization of the idea of a burning hell upon the earth, in which every passion is an unchained devil, let loose to deal out ten thousand pains, and horrors start up to view at the very mention of slavery!—It comprehends all that is foul, shocking, and dreadful. Human nature shudders, and turns pale at its presence, and flies from it as from a den of lions, a nest of scorpions, or an army of rattlesnakes. The very soul sickens, and the mind revolts at the thought of slavery, and the true man welcomes instant death in preference to being reduced to its degradation and ruin.

Yet such was the condition of our brothers and sisters in the British West Indies, up to the morning of the first of August, 1834. The wicked love of dominion by man over man, had made strong their fetters and multiplied their chains. But on the memorable morning which we are met to celebrate, one bolt from the moral sky of Britain left these bloodstained irons all scattered and broken throughout the West Indies, and the limbs they had bruised, out-stretched in praise and thanksgiving to God for deliverance. No man of any sensibility can read the account of that great transaction without emotions too great for utterance. There was something Godlike in this decree of the British nation. It was the spirit of the Son of God commanding the devil of slavery to go out of the British West Indies.
It said tyrant slave-driver, fling away your blood-stained whip, and bury out of sight your broken fetters and chains. Your accursed occupation is gone. It said to the slave, with wounds, bruises, and scars yet fresh upon him, you are emancipated—set free—enfranchised—no longer slaves, but British subjects, and henceforth equal before the British law!

Such, my friends, was the change—the revolution—the wondrous transformation which took place in the condition of the colored people in the British West Indies, twenty-three years ago. With the history of the causes, which led to this great consummation, you are perhaps already sufficiently acquainted. I do not intend in my present remarks to enter into the tedious details of this history, although it might prove quite instructive to some in this assembly. It might prove especially interesting to point out various steps in the progress of the British Anti- Slavery movement, and to dwell upon some of the more striking analogies between that and our movement in this country. The materials at this point are ample, did the limits of the hour permit me to bring them forward.

One remark in this connection I will make. The abolition movement in America, like many other institutions of this country, was largely derived from England. The defenders of American slavery often excuse their villainy on the ground that they inherited the system from England. Abolitionism may be traced to the same source, yet I don't see that it is any more popular on that account. Mr. Garrison applied British abolitionism to American slavery. He did that and nothing more. He found its principles here plainly stated and defined; its truths glowingly enunciated, and the whole subject illustrated, and elaborated in a masterly manner. The sin—the crime—the curse of slavery, were all demonstrated in the light of reason, religion, and morality, and by a startling array of facts. We owe Mr. Garrison our grateful homage in that he was among the first of his countrymen who zealously applied the British argument for abolition, against American slavery. Even the doctrine of immediate emancipation as against gradualism, is of English, not American origin. It was expounded and enforced by Elizabeth Herrick, and adopted by all the earnest abolitionists in England. It came upon the British nation like Uncle Tom's Cabin upon our land after the passing of the fugitive slave law, and it is remarkable that the highest services rendered the anti-slavery cause in both countries, were rendered by women. Elizabeth Herrick, who wrote only a pamphlet, will be remembered as long as the West India Emancipation is remembered, and the name of Harriet Beecher Stowe can never die while the love of freedom lives in the world.

But, my friends, it is not with these analogies and minute references that I mean in my present talk, to deal.

I wish you to look at West India Emancipation as one complete transaction of vast and sublime significance, surpassing all power of exaggeration. We hear and read much of the achievements of this nineteenth century, and much can be said, and truthfully said of them. The world has literally shot forward with the speed of steam and lightning. It has probably made more progress during the last fifty years, than in any five hundred years to which we can refer in the history of the race. Knowledge has been greatly increased, and its blessing widely diffused.
Locomotion has been marvelously improved, so that the very ends of the earth are being rapidly brought together. Time to the traveler has been annihilated.

Deep down beneath the stormy surface of the wide, wide waste of waters, a pathway has been formed for human thought. Machinery of almost every conceivable description, and for almost every conceivable purpose, has been invented and applied; ten thousand discoveries and combinations have been made during these last fifty years, till the world has ceased to ask in astonishment "what next?" for there seems scarcely any margin left for a next. We have made hands of iron and brass, and copper and wood, and though we have not been able to endow them with life and soul, yet we have found the means of endowing them with intelligent motion, and of making them do our work, and to do it more easily, quickly and more abundantly than the hands in their palmiest days were able to perform it. I am not here to disparage or underrate this physical and intellectual progress of the race. I thank my God for every advance which is made in this direction.

I fully appreciate the beautiful sentiment which you farmers, now before me, so highly regard, "that he who makes two blades of grass grow where only one grew before," is a benefactor. I recognize and honor, as you do, all such benefactors. There is not the slightest danger that those who contribute directly to the world's wealth and ease will ever be forgotten by the world. The world loves its own. A hungry man will not forget the hand that feeds him, though he may forget that Providence which caused the bread to grow. Arkwright, Watt, Fulton, Franklin, Morse, and Daguerre, are names which will not fade from the memories of men. They are grand civilizers, but civilizers after their kind—and great as are their achievements, they sink to nothingness when compared with that great achievement which has given us the first day of August as a sacred day. "What shall it profit a man if he gain the whole world and lose his own soul?" We are to view this grand event in the light of this sublime enquiry.

"Men do not live by bread alone," said the great Redeemer. What is true of individual men, is also true of societies, and nations of men. Nations are not held in their spheres, and perpetuated in health by cunning machinery. Railroads, steamships, electric wires, tons of gold and silver, and precious stones cannot save them. A nation may perish in the midst of them all, or in the absence of them all. The true life principle is not in them.

Egypt died in the sight of all her imposing wealth and her everlasting Pyramids. The polished stone is there, but Egypt is gone. Greece has vanished, her life disappeared as it were, in a trance of artistic beauty and architectural splendor. Great Babylon, the mother of harlots and the abominations of the earth, fell in the midst of barbaric wealth and glory. The lesson taught by the history of nations is that the preservation or destruction of communities does not depend upon external prosperity. Men do not live by bread alone, so with nations. They are not saved by art, but by honesty. Not by the gilded splendors of wealth, but by the hidden treasure of manly virtue. Not by the multitudinous gratification of the flesh, but by the celestial guidance of the spirit.

It is in this view that West India Emancipation becomes the most interesting and sublime event of the nineteenth century. It was the triumph of a great moral principle, a decisive victory, after a severe and protracted struggle, of freedom over slavery; of justice and mercy against a grim and bloody system of devilish brutality. It was an acknowledgment by a great nation of the sacredness of humanity, as against the claims of power and cupidity. . . .

Now, my friends, how has this great act of freedom and benevolence been received in the United States. How has our American Christian Church and our American Democratic Government received this glorious new birth of National Righteousness.

From our professions as a nation, it might have been expected that a shout of joy and gladness would have shook the hollow sky, that loud hallelujahs would have rolled up to heaven from all our borders, saying, "Glory to God, in the highest, on earth peace and good will toward man. Let the earth be glad." "The Lord God omnipotent reigneth."

Alas, no such responsive note of rejoicing has reached my ear, except from a part of the colored people and their few white friends. As a nation, we are deaf, dumb, and blind to the moral beauty and transcendent sublimity of West India Emancipation. We have passed it by with averted eyes, regarding it rather as a reflection to be resented than as an example to be imitated. First, we looked for means of impeaching England's motives for abolishing Slavery, and not being able to find any such, we have made ourselves hoarse in denouncing emancipation as a failure.

We have not viewed the great fact in the light of a liberal philosophy, but have applied to it rules of judgment which were not intended to reveal its true character and make known its actual worth. We have taken a microscope to view the stars, and a fish line to measure the ocean's depths.

We have approached it as though it were a railroad, a canal, a steamship, or a newly invented mowing machine, and out of the fullness of our dollar-loving hearts, we have asked with owl-like wisdom, Will it pay? Will it increase the growth of sugar? Will it cheapen tobacco? Will it increase the imports and exports of the Islands? Will it enrich or ruin the planters? How will it effect Jamaica spirits? Can the West Indies be successfully cultivated by free labor? These and sundry other questions, springing out of the gross materialism of our age and nation, have been characteristically put respecting West India Emancipation. All our tests of the grand measure have been such as we might look for from slave- holders themselves. They all proceed from the slave-holders' side, and never from the side, of the emancipated slaves.

The effect of freedom upon the emancipated people of the West Indies passes for nothing. It is nothing that the plundered slave is now a freeman; it is nothing with our sagacious, economical philosophers, that the family now takes the place of concubinage; it is nothing that marriage is now respected where before it was a mockery; it is nothing that moral purity has now a chance to spring up, where before pollution was only possible; it is nothing that education is now spreading among the emancipated men and women, bearing its precious fruits, where only ignorance, darkness, superstition and idolatry prevailed before; it is nothing that the whipping post has given way to the schoolhouse; it is nothing that the church stands now where the slave prison stood before; all these are nothing, I say, in the eyes of our slavery-cursed country.

But the first and last question, and the only question which we Americans have to press in the premises, is the great American question (viz.) will it pay?

Sir, if such a people as ours had heard the beloved disciple of the Lord, exclaiming in the rapture of the apocalyptic vision, "And I saw another angel fly in the midst of heaven, having the everlasting gospel to preach to them that dwell on the earth, and to every nation, kindred, tongue, and people;" they, instead of answering, Amen Glory to God in the Highest, would have responded,—But brother John, will it pay? Can money be made out of it? Will it make the rich richer, and the strong stronger? How will it affect property? In the eyes of such people, there is no God but wealth; no right and wrong but profit and loss.

Sir, our national morality and religion have reached a depth of baseness than which there is no lower deep. They both allow that if men can make money by stealing men and women, and by working them up into sugar, rice, and tobacco, they may innocently continue the practice, and that he who condemns it is an unworthy citizen, and a disturber of the church. Money is the measure of morality, and the success or failure of slavery, as a money-making system, determines with many whether the thing is virtuous, or villainous, and whether it should be maintained or abolished. They are for Slavery where climate and soil are said to be for it, and are really not opposed to it anywhere, though as a nation we have made a show of opposition to it where the system does not exist. With our geographical ethics, and climatic religion, we have naturally sided with the slave-holders and women-whippers of the West Indies, in denouncing the abolition of slavery in the West Indies a failure.

Sir: As to what has been the effect of West India freedom upon the material condition of the people of those Islands, I am happy that there is one on this platform, who can speak with the authority of positive knowledge. Henry Highland Garnet has lived and labored among those emancipated people. He has enjoyed ample opportunity for forming an intelligent judgment in respect to all that pertains to the subject. I therefore most willingly leave this branch of the subject to him.

One remark, however, I will venture to make—and that is this: I take it that both the friends and the enemies of the emancipated have been too impatient for results. They seem to forget that although a nation can be born in a day, it can mature only in centuries—that though the fetters on the limbs can be broken in an instant, the fetters on the soul can wear off only in the ages.

Degradation, mental, moral, and physical, ground into the very bones of a people by ages of unremitting bondage, will not depart from that people in the course even of many generations.

West India freedom, though more than twenty-one years old, is yet but an infant. And to predicate its future on its present weakness, awkwardness, and improvidence now, is about as wise as to apply the same rule to your little toothless children. It has taken at least a thousand years to bring some of the leading nations of the earth from the point where the Negroes of the West Indies started twenty-three years ago, to their present position. Let considerations like these be duly weighed, and black man though I am, I do not fear the world's judgment.

Now, sir, I like these annual celebrations. I like them because they call us to the contemplation of great interests, and afford an opportunity of presenting salutary truths before the American people. They bring our people together, and enable us to see and commune with each other to mutual profit. If these occasions are conducted wisely, decorously, and orderly, they increase our respectability in the eyes of the world, and silence the slanders of prejudice. If they are otherwise conducted they cover us with shame and confusion. But, sir, these celebrations have been objected to by our slaveholding democracy; they do not think it in good taste. Slaveholders are models of taste. With them, propriety is everything; honesty, nothing. For a long time they have taught our Congress, and Senate, and Pulpits, what subjects should be discussed, and what objects should command our attention. Senator Sumner fails to observe the proscribed rules and he falls upon the Senate floor, stunned and bleeding beneath the ruffian blows of one of our southern models of propriety. By such as these, and by their timid followers, this is called a British celebration.

From the inmost core of my soul I pity the mean spirits, who can see in these celebrations nothing but British feeling. The man who limits his admiration of good actions to the country in which he happens to be born, (if he ever was born,) or to the nation or community of which he forms a small part, is a most pitiable object. With him to be one of a nation is more than to be one of the human family. He don't live in the world, but he lives in the United States. Into his little soul the thought of God as our common Father, and of man our common Brother has never entered. To such a soul as that, this celebration cannot but be exceedingly distasteful.

But sarcasm aside, I hold it to be eminently fit that we keep up those celebrations from year to year, at least until we shall have an American celebration to take its place. That the event we thus commemorate transpired in another country, and was wrought out by the labors and sacrifices of the people of another nation, forms no valid objection to its grateful, warm, hearty, and enthusiastic celebration by us. In a very high sense, we may claim that great deed as our own. It belongs not exclusively to England and the English people, but to the lovers of Liberty and of mankind the world over. It is one of those glorious emanations of Christianity, which, like the sun in the Heavens, takes no cognizance of national lines or geographical boundaries, but pours its golden floods of living light upon all. In the great Drama of Emancipation, England was the theatre, but universal and everywhere applying principles of Righteousness, Liberty, and Justice were the actors. The great Ruler of the Universe, the God and Father of all men, to whom be honor, glory, and praise for evermore, roused the British conscience by his truth, moved the British heart, and West India Emancipation was the result. But if only Englishmen may properly celebrate this great concession to justice and liberty, then, sir, we may claim to be Englishmen, Englishmen in the love of Justice and Liberty, Englishmen in magnanimous efforts to protect the weak against the strong, and the slave against the slaveholder. Surely in this sense, it ought to be no disgrace to be an Englishman, even on the soil of the freest people on the globe.

But, Mr. Chairman, we celebrate this day on the broad platform of Philanthropy—whose country is the world, and whose countrymen are all mankind. On this platform we are neither Jews nor Greeks, strangers nor foreigners, but fellow citizens of the household of faith. We are the brothers and friends of Clarkson, Wilberforce, Granville, Sharpe, Richard Baxter, John Wesley, Thomas Day, Bishop Portius, and George Fox, and the glorious company of those who first wrought to turn the moral sense of mankind in active opposition to slavery. They labored for freedom not as Englishmen, but as men, and as brothers to men—the world over—and it is meet and right to commemorate and imitate their noble example. So much for the Anti-British objection.

I will now notice a special objection. It is said that we, the colored people, should do something ourselves worthy of celebration, and not be everlastingly celebrating the deeds of a race by which we are despised.

This objection, strange as it may seem, comes from no enemy of our people, but from a friend. He is himself a colored man, a high spirited and patriotic man, eminent for learning and ability, and to my mind, he has few equals, and no superior among us. I thank Dr. J. M'Cune Smith for this objection, since in the answer I may make to it, I shall be able to give a few of my thoughts on the relation subsisting between the white and colored people of this country, a subject which it well becomes us to consider whenever and wherever we congregate.

In so far as this objection to our celebrating the first of August has a tendency to awaken in us a higher ambition than has hitherto distinguished us, and to raise our aims and activities above the dull level of our present physical wants, and so far as it shall tend to stimulate us to the execution of great deeds of heroism worthy to be held in admiration and perpetual remembrance, for one, sir, I say amen to the whole of it. I am free to say, that nothing is more humiliating than the insignificant part we, the colored people, are taking in the great contest now going on with the powers of oppression in this land. I can stand the insults, assaults, misrepresentations, and slanders of the known haters of my race, and brave them all. Hook for such opposition. It is a natural incident of the war, and I trust I am to a certain degree prepared for it; but the stolid contentment, the listless indifference, the moral death which reigns over many of our people, we who should be all on fire, beats down my little flame of enthusiasm and leaves me to labor, half robbed of my natural force. This indifference, in us, is outrageous. It is giving aid and comfort to the men who are warring against our very manhood. The highest satisfaction of our oppressors, is to see the Negro degraded, divested of public spirit, insensible to patriotism, and to all concern for the freedom, elevation, and respectability of the race.

Senator Toombs with a show of truth, lyingly said in Boston a year or two ago in defence of the slavery of the black race, they are mentally and morally inferior, and that if the whole colored population were swept from this country, there would be nothing in twenty years to tell that such a people had ever existed. He exulted over our assumed ignorance and over our destitution of valuable achievements. Of course the slaveholder uttered a falsehood, but to many it seemed to be a truth, and vast numbers of the American people receive it as a truth to-day, and shape their action accordingly.

The general sentiment of mankind is, that a man who will not fight for himself, when he has the means of doing so, is not worth being fought for by others, and this sentiment is just. For a man who does not value freedom for himself will never value it for others, nor put himself to any inconvenience to gain it for others. Such a man, the world says, may lie down until he has sense enough to stand up. It is useless and cruel to put a man on his legs, if the next moment his head is to be brought against a curb-stone.

A man of that type will never lay the world under any obligation to him, but will be a moral pauper, a drag on the wheels of society, and if he, too, be identified with a peculiar variety of the race he will entail disgrace upon his race as well as upon himself. The world in which we live is very accommodating to all sorts of people. It will co-operate with them in any measure which they propose; it will help those who earnestly help themselves, and will hinder those who hinder themselves. It is very polite, and never offers its services unasked.—Its favors to individuals are measured by an unerring principle in this: viz—respect those who respect themselves, and despise those who despise themselves. It is not within the power of unaided human nature to persevere in pitying a people who are insensible to their own wrongs, and indifferent to the attainment of their own rights. The poet was as true to common sense as to poetry when he said,

"Who would be free, themselves must strike the blow."

When O'Connell, with all Ireland at his back, was supposed to be contending for the just rights and liberties of Ireland, the sympathies of mankind were with him, and even his enemies were compelled to respect his patriotism. Kossuth, fighting for Hungary with his pen long after she had fallen by the sword, commanded the sympathy and support of the liberal world till his own hopes died out. The Turks, while they fought bravely for themselves and scourged and drove back the invading legions of Russia, shared the admiration of mankind. They were standing up for their own rights against an arrogant and powerful enemy; but as soon as they let out their fighting to the Allies, admiration gave way to contempt. These are not the maxims and teachings of a cold-hearted world. Christianity itself teaches that a man shall provide for his own house. This covers the whole ground of nations as well as individuals. Nations no more than individuals can innocently be improvident. They should provide for all wants, mental, moral, and religious, and against all evils to which they are liable as nations. In the great struggle now progressing for the freedom and elevation of our people, we should be found at work with all our might, resolved that no man or set of men shall be more abundant in labors, according to the measure of our ability, than ourselves.

I know, my friends, that in some quarters the efforts of colored people meet with very little encouragement. We may fight, but we must fight like the Sepoys of India, under white officers. This class of Abolitionists don't like colored celebrations, they don't like colored conventions, they don't like colored Anti-Slavery fairs for the support of colored newspapers. They don't like any demonstrations whatever in which colored men take a leading part. They talk of the proud Anglo-Saxon blood, as flippantly as those who profess to believe in the natural inferiority of races. Your humble speaker has been branded as an ingrate, because he has ventured to stand up on his own right, and to plead our common cause as a colored man, rather than as a Garrisonian. I hold it to be no part of gratitude to allow our white friends to do all the work, while we merely hold their coats. Opposition of the sort now referred to, is partisan opposition, and we need not mind it. The white people at large will not largely be influenced by it. They will see and appreciate all honest efforts on our part to improve our condition as a people.

Let me give you a word of the philosophy of reform. The whole history of the progress of human liberty shows that all concessions yet made to her august claims, have been born of earnest struggle. The conflict has been exciting, agitating, all-absorbing, and for the time being, putting all other tumults to silence. It must do this or it does nothing. If there is no struggle there is no progress. Those who profess to favor freedom and yet deprecate agitation, are men who want crops without plowing up the ground, they want rain without thunder and lightning. They want the ocean without the awful roar of its many waters.

This struggle may be a moral one, or it may be a physical one, and it may be both moral and physical, but it must be a struggle. Power concedes nothing without a demand. It never did and it never will. Find out just what any people will quietly submit to and you have found out the exact measure of injustice and wrong which will be imposed upon them, and these will continue till they are resisted with either words or blows, or with both. The limits of tyrants are prescribed by the endurance of those whom they oppress. In the light of these ideas, Negroes will be hunted at the North, and held and flogged at the South so long as they submit to those devilish outrages, and make no resistance, either moral or physical. Men may not get all they pay for in this world, but they must certainly pay for all they get. If we ever get free from the oppressions and wrongs heaped upon us, we must pay for their removal. We must do this by labor, by suffering, by sacrifice, and if needs be, by our lives and the lives of others.

Hence, my friends, every mother who, like Margaret Garner, plunges a knife into the bosom of her infant to save it from the hell of our Christian Slavery, should be held and honored as a benefactress. Every fugitive from slavery who like the noble William Thomas at Wilkesbarre, prefers to perish in a river made red by his own blood, to submission to the hell hounds who were hunting and shooting him, should be esteemed as a glorious martyr, worthy to be held in grateful memory by our people. The fugitive Horace, at Mechanicsburgh, Ohio, the other day, who taught the slave catchers from Kentucky that it was safer to arrest white men than to arrest him, did a most excellent service to our cause. Parker and his noble band of fifteen at Christiana, who defended themselves from the kidnappers with prayers and pistols, are entitled to the honor of making the first successful resistance to the Fugitive Slave Bill. But for that resistance, and the rescue of Jerry, and Shadrack, the man-hunters would have hunted our hills and valleys here with the same freedom with which they now hunt their own dismal swamps.

There was an important lesson in the conduct of that noble Krooman in New York, the other day, who, supposing that the American Christians were about to enslave him, betook himself to the mast head, and with knife in hand, said he would cut his throat before he would be made a slave. Joseph Cinque on the deck of the Amistad, did that which should make his name dear to us. He bore nature's burning protest against slavery. Madison Washington who struck down his oppressor on the deck of the Creole, is more worthy to be remembered than the colored man who shot Pitcairn at Bunker Hill.
My friends, you will observe that I have taken a wide range, and you think it is about time that I should answer the special objection to this celebration. I think so too. This, then, is the truth concerning the inauguration of freedom in the British West Indies. Abolition was the act of the British Government. The motive which led the Government to act, no doubt was mainly a philanthropic one, entitled to our highest admiration and gratitude. The National Religion, the justice, and humanity, cried out in thunderous indignation against the foul abomination, and the government yielded to the storm. Nevertheless a share of the credit of the result falls justly to the slaves themselves. "Though slaves, they were rebellious slaves." They bore themselves well. They did not hug their chains, but according to their opportunities, swelled the general protest against oppression. What Wilberforce was endeavoring to win from the British Senate by his magic eloquence, the Slaves themselves were endeavoring to gain by outbreaks and violence. The combined action of one and the other wrought out the final result. While one showed that slavery was wrong, the other showed that it was dangerous as well as wrong. Mr. Wilberforce, peace man though he was, and a model of piety, availed himself of this element to strengthen his case before the British Parliament, and warned the British government of the danger of continuing slavery in the West Indies. There is no doubt that the fear of the consequences, acting with a sense of the moral evil of slavery, led to its abolition. The spirit of freedom was abroad in the Islands. Insurrection for freedom kept the planters in a constant state of alarm and trepidation. A standing army was necessary to keep the slaves in their chains. This state of facts could not be without weight in deciding the question of freedom in these countries.

I am aware that the rebellious disposition of the slaves was said to arise out of the discussions which the abolitionists were carrying on at home, and it is not necessary to refute this alleged explanation. All that I contend for is this: that the slaves of the West Indies did fight for their freedom, and that the fact of their discontent was known in England, and that it assisted in bringing about that state of public opinion which finally resulted in their emancipation. And if this be true, the objection is answered.

Again, I am aware that the insurrectionary movements of the slaves were held by many to be prejudicial to their cause. This is said now of such movements at the South. The answer is that abolition followed close on the heels of insurrection in the West Indies, and Virginia was never nearer emancipation than when General Turner kindled the fires of insurrection at Southampton.

Sir, I have now more than filled up the measure of my time. I thank you for the patient attention given to what I have had to say. I have aimed, as I said at the beginning, to express a few thoughts having some relation to the great interests of freedom both in this country and in the British West Indies, and I have said all that I meant to say, and the time will not permit me to say more.

